Utopia is mentioned most frequently in reference to European fantasies of colonial conquest and their underlying ideologies of cultural, racial, or religious superiority. For example. Susanne Zantop alluded to Utopian thought in her discussion of the fantastical dimensions of German colonialism. German colonial fantasies were both full-fledged stories often unrelated to reality and "a peculiar imaginative configuration [a way of thinking] informing other forms of discourse."^It seems likely that the process of fantasizing, discussed by Zantop and others, used mechanisms and tropes such as psychic displacement and imaginary identification, that were similar to those used in Utopian thought.'
The work of German Pietist missionaries in the eighteenth and nineteenth centuries offers a convincing account of the ways in which utopianism and colonialism overlapped in a specific historical context. Pietism was a post-Reformation Protestant movement popularized in Germany in the 1G5OS. It attempted to make religion relevant to everyday life in a secularizing world. Pietist theology advocated a retreat to an imagined past when the German Zeitgeist was grounded in traditional family life, communal subsistence-based economies, and lived Christianity.' This worldview inspired a search for Utopia through colonialism and missionary work.
Pietists differentiated themselves from other Protestant sects through their emphasis on the social mission. Charity would extend the benefits of Christianity to unbelievers, but just as importantly, social works were essential for the salvation of Pietists themselves.^In general, not enough attention is paid to the possibility that this concern for spiritual selfdevelopment served as a motivation for missionary complicity in colonialism. Pietism waned in the eighteenth century and then experienced a renaissance in the nineteenth century when industrialization was at its most pronounced.P ietists first attempted to enact their Utopias on a regional level. The first Pietist Utopian settlement was founded by radical Protestants fleeing persecution. It was established in 1722 at Herrnhut in eastern Germany.' Members formed a religious brotherhood called "the Unity of Moravian Brethren" {Herrnhuter Bnidergemeinde). This community was the prototype for many others in the region. Despite these separatist experiments, the Moravians still suffered from persecution. Moreover, the probability of discovering a "New Jerusalem" became slimmer with the triumph of reason in eighteenth century European society. This was an impetus to establish colonies in less restrictive parts of continental Europe, in the New World, Asia, and Africa.'
In their pursuit of Utopia, the Pietists developed a particular approach to architecture, urban design, and material culture.
New ideas about religious organization and spiritual life were first attempted at Herrnhut. It was here that the concept of the Wilhelmsdorf was established four years later (1824)."
Unlike Korntal, Wilhelmsdorf was built according to a predetermined plan (Fig. 2) . In Wilhelmsdorf, the Betsaal was isolated in a plaza at the exact center of the settlement which itself formed the outline of a cross. ' Interpreting this choice, we could say that the boundaries that differentiated the urban from the rural also defined the limits of the enclosure within which certain modes of power/ knowledge, part of the cultural baggage of the missionaries, were unleashed.
Secondly, the mission established separate settlements (called "Salem") for themselves and their Christian converts within rural contexts. Mission stations were built next to but separate from existing indigenous settlements (Fig. 3 ).
Apart from an interest in retaining new converts, this policy of separation also reflected concern for the spiritual health of missionaries themselves since exposure to heathen practices was seen as a temptation for those in the field.'* This policy prefigured subsequent dualistic models of urban development in the Gold Coast.
The siting of the mission station at the center of Salem was a third way for the Basel Mission to retain its ideological integrity. A mission house built in a Swiss-German Volk style formed the symbolic core of the mission station (Fig.   4 ). Auxiliary buildings, including boys and girls schools, apartments for Europeans, a hospital, apartments for native teachers, storerooms, and houses for African converts were arranged orthogonally around the mission house. The mission house provided a space for religious worship until a Betsaal could be built. The quarter for African converts was often located on the periphery of the ensemble implying a sociospatial hierarchy for Salem residents. The mission station and Salem were clearly differentiated from the "heatfien town" with a combination of fences, walls, and roads.
In a few cases the symbolism of the spatial organization of the mission station was even more overt. A proposal for the mission station at Kyebi (i86i) shares some characteristics with the Wilhelmsdorf plan (Fig. 5) . In both cases, the central location of the church represented the perceived or intended centrality of religious life. Mission settlements in the Gold Coast thus shared many elements with Pietist settlements in Germany including an overall separatist predilection, choice of rural over urban contexts, emphasis on communalism, simple architectural detailing and the use of traditional styles, reliance on the material environment to inculcate morality, etc.
However, close analysis suggests that some new forms were developed upon interpretation in the West African context.
One example is the "Basel Mission Type" described below.
The "Basel Mission Type" was the most highly articulated spatial practice pursued by the Basel Mission.'" The Basel
Mission Type was exemplified in the mission school consisting of a series of buildings oriented to create a quadrangle (Fig.   6 ), The primary structure was a two-story building with wide verandahs on both floors. aims were supplemented by an academic curriculum in which material objects, large and small, were thought to inculcate western rationality. Through the curriculum, and the design of the school and of the greater built environment, the Pietists sought nothing less than the complete transformation of the individual and society.
In considering the period of Pietist Utopian colonialism from the eighteenth to nineteenth centuries, four overlapping categories emerge. There is a clear distinction between colonies established wit bin Germany and the broader European context, and colonies established in "new worlds." Some of these colonies were designed primarily to accommodate the evangelization of "heathen" peoples, while others were meant to focus on the perpetuation of a Pietist way of life through emigration. Preliminary comparison of spatial and social organization and practices pursued at different types of settlements discloses significant overlap. Pietist heterotopian settlements were prototypes intended to be replicated ad infinitum to create an empire of paradises and fulfill the Christian Utopian dream. The spread of Christianity in the
